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ABSTRACT

Death is an inevitable part of life, and as such, is central to
understanding the cultural themes of a people. Death facilitates the
expression of Misiman themes of being-in-the-world through the medium of
mortuary rituals, wherein community values and beliefs are emphasised and
reconstructed. Generosity, convividlity, a sense of cooperation and
submissiveness towards authority all find an outlet in and are augmented by
the activities and occasions comprising mortuary events. The motivating
forces of self-esteem and prestige are channelled into the exchange of pigs
and valuables; balance is achieved in relationships at all levels. Respect
owed to ancestors is memorialised and displayed through the sequence of
feasts as well as by the erection of gravestones; communitas is evident in the

women's exchange of pots of food and in the workers eating together.

Death constructs society, causing disparate groups to coalesce and
be reconstituted within the context of mortuary feasting. It is the marriage
alliance on Misima, however, that constructs the form and shape of mortuary
feasting, balancing matrilineal and patrilateral emphases and providing the
third strand to the strong cord that binds Misiman society. As each of the
three main groups of relatives carry out their mutual obligations at mortuary
feasting times, each group reconstructs their roles, and at the same time
asserts and affirms the importance of the relationships which bind them

together.

Mortuary ritual is foundational to an understanding of Misiman people,

their values and interactions; it is an ongoing performance.
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Conventions

CONVENTIONS

Misiman language words are in italics. (See glossary for more
explanation.) When the word has been used more than once in close

proximity, | omit the gloss within the text.

| have placed the English gloss in parentheses immediately following
the Misiman word. Where the translation is literal rather than normally

accepted usage, | have used quotation marks.

| have signalled the use of words from other PNG languages, e.g. Tok
Pisin {Melanesian Pidgin) or Dobu, by the convention of underlining. These

words are found primarily in chapters one and two.

At times, | have tended to use a literal translation of the Misiman way
of expressing things, rather than the more usual English words. For example, |
refer to the processing of sago as "make sago.” | have tried to indicate such

usage in a footnote.



